Notes on Plotinus - Ennead Five, First Tractate - On the Three Primary Hypostases 


5.1.1 How a Soul Comes to Forget and Remember Divinity 

How could Souls forget that they descend from Divinity? Having Divine progenitors, and having 
originated within Divinity, how could Souls become ignorant of both Divinity itself and their own 
participation in it? 


A Soul's Evil begins with the audacity to have a will of their own. In desiring to generate Bodies, they 
diversify themselves from the rest of Divinity. This initial act of self-directed motion sets Souls on the 
path of individuality, and they discover that they may leverage this motion in the direction of seeking 
out pleasurable experiences. Each act they take as an individual leads them further away until the 
apostasy is complete, and they forget their own origin. They are like a child who is taken away to grow 
up ina land distant from where they were born. Eventually they forgot their parents and their own 
identity as having come from somewhere else. Thus, Souls forget their source and Essence. They forget 
their own Divinity and disrespect themselves. They crassly elevate everything around themselves onto a 
pedestal, disparaging themselves in the process. So long as a Soul finds itself worth less than transient 
things which are born only to perish, it could never comprehend its own magnificence. In their elevation 
of mundane things, a descended Soul loses its ability to comprehend Divinity. 


Souls which have become ignorant of the Divine may be directed back to Divinity, and beyond to the 
First Principle itself. This can be accomplished by two methods. The first is to show them that the 
physical things which descended Souls honor are ultimately worthless. The second is to remind them of 
the Soul's magnificence and nobility. The magnificence of the Soul is the preceding truth, and knowledge 
of this should result in demoting other things that were mistakenly held in higher esteem. For this 
reason, we Shall discuss this second method in depth. After all, the seeker of Wisdom is the Soul, and so 
it is proper to start with an understanding of how Soul can arrive at Wisdom. A Soul must study itself to 
discover its internal faculty by which it can improve. A Soul in the act of learning Wisdom must find the 
part of itself which is analogous to the eye in the act of seeing. If the Soul is foreign to Divinity, then it 
will have no chance of discerning anything about it. Indeed, why would it even bother? 


5.1.2 The Nobility of Universal Soul 

To begin with, let each Soul recognize that Universal Soul is responsible for imbuing life into every single 
living thing. Everything which lives on the Earth, in the Water, in the Air, and even the stars in the 
Heavens. Indeed, it is responsible for our sun, and put the entire Heavenly Real into order. It is 
responsible for the perfect rhythm in which the Heavenly Bodies complete their circuits. Without 
descending to their level or becoming intertwined, Universal Soul communicates Form, motion, and life 
into all living Beings. This is how superior and ascendent Universal Soul is in comparison to generated 
things. Generated things are born only to die in accordance with the entrance and exit of Soul. Soul 
could never die, as it could never leave itself or cease being itself. Soul is of Real Being (i.e. 
Intellectual/Ideal), and so its life is Eternal. 


For these reasons, we must understand Universal Soul if we are to understand how life is brought to 
individuals and the universe as a whole. To achieve this understanding, the seeker must raise their Soul 
to an appropriate nobility. The seeking Soul must free itself from moral and intellectual errors, free itself 
from the sensible distractions which rule over the lives of worldly beings, and ultimately achieve enough 
inner peace to quiet the worries of their Body and the world around them. Therefore, we offer the 
affirmation that the world cooperates with the seeking Soul. Let the Earth, Air, Water, and even the 
Heavens be quiet. Allow for the seeking Soul to go inward to Universal Soul, witnessing its emanation 


flowing in every direction, driving into the entire world like an unstoppable beacon of light as it 
illuminates a dark cloud. Universal Soul takes this world from an amorphous mass and imbues it with 
movement, life, and immortality. The Heavens, Eternally moved by this higher principle, hum with life 
and bliss. Thus, Soul has the power to ennoble the lifeless heap of Elements and Darkness which Homer 
referred to as loathed by the Gods (See Homer's Iliad, Book 20, Line 65). 


The nobility of Universal Soul is further understood by recognizing that it is Soul which wills the 
movements of the entire universe. Soul is responsible for every part, however small or large. In spite of 
the universe's vast expanse and many particular points, Soul has no need to segment itself in order to 
manage every small detail. Universal Soul imbues all things with life simultaneously and remains whole 
and indivisible. In this way, Soul reflects Divine Intellect. Soul's Unity and Universality both stem from its 
Intellectual source. Thus, Soul unites this vast and diverse world into a single transcendent whole. It is 
Soul which deifies the Heavenly Bodies. It is because of Soul that every Human being is somebody. As 
Heraclitus writes, the dead are more vile than dung (See Heraclitus, fragment 22B96 DK). 


If the cosmic Gods owe their Divinity to Universal Soul, then Universal Soul must be all the more noble, 
Divine, and ascendant than them. Now recognize that our Particular Soul is of the same Essence as 
Universal Soul. If you strip any Particular Soul of its transient decorative trappings, you will see its 
Essence and its vast superiority to anything corporeal. Without Soul, we are nothing but Earth. Even Fire, 
Water, and Air are unworthy of veneration. Any Beauty in any Body has been imbued by Soul. If 
Universal Soul is so magnificent, why should we discount that each Particular Soul shares in its Essence? 
Why should we flagellate ourselves by elevating corporeal things above us? If you admire Universal Soul, 
then you must surely admire yourself! 


5.1.3 Soul Forms a New Hypostasis 

The Soul is so Divine and noble that it can be said with certainty that to arrive at Universal Soul is to be 
within reach of the highest Divinity. Using the most noble phase of Soul as a guide, ascend further into 
Soul's source. The most noble phase of Soul is neighbors with its progenitor, the Intellectual. As noble 
and Divine as Soul has been shown to be, it is nothing but an image of Intellect. Just as spoken words are 
an expression or manifestation of the thought which they symbolize, Soul is an expression or 
manifestation of Intellect. This is to include all of Souls acts and the lives that Soul generates as well. It is 
like the heat which radiates from a fire. Yet we are not to conceive of Soul as entirely within Intellect, 
and we are not to think of Soul as in the process of exiting from Intellect. Soul springs from Intellect, and 
part of Soul always remains in Intellect. Yet Soul also creates a distinct new phase of existence (i.e. 
Hypostasis) which does not deplete anything from Intellect. Soul in Intellect remains Eternal and 
unchanging along with the rest of Intellect. The rest of Soul is relegated to this new Hypostasis of 
existence. 


Because Soul springs from Intellect, it is also Intellective (i.e. engages in Intellectual acts). Soul's Intellect 
manifests as acts of discursive Reasoning. Soul gains its Eternal perfection and Being from Intellect, 
which begat and guides it like a father raises a child. It is only by comparison with Intellect that Soul 
seems imperfect in any way. Soul's existence depends on Intellect as a Principle. When Soul 
contemplates Intellectually, this thought is an Actualization of Intellect itself. This is to say, Reason is the 
Actualization of Intellect in the Soul. When the Soul Intellectually contemplates an Idea, it possesses this 
Idea internally and directly. Thus, Soul internally produces all of the resources it needs to generate 
Actualizations. To think of, possess, and thus Actualize an Idea is the Soul's characteristic act. The other 
experiences of Soul stem from a foreign place, namely they are the passions of the Body. 


Intellect thus deifies Soul in two ways. One, it grants Soul Divine ancestry. Two, it guides it like a father 
imminently via the Ideas which are present to Soul. Nothing separates Intellect and Soul apart from their 
differing natures. Intellect relates to the Soul like an Ideal Form relates to Matter. This is to say, the 
former impresses upon the latter. Yet even that which acts as Matter for Intellect is Beautiful. The Soul 

is simple and Eternal like Intellect. Given the grandiose nobility of Soul, we must imagine the nobility of 
Intellect itself to be even greater. 


5.1.4 Intellect Thinks 

One way to appreciate the nobility of Intellect can be approached through appreciation of the Sensible 
World. The Sensible word's Beauty, its Eternally regular cycles, the innumerable manifest Divinities 
(both hidden and visible), the Deamons, Animals, and Plants it contains all allude to this world's Form. 
The Form of the Sensible World subsists in a more Real realm. Having elevated our contemplation to the 
Form of the Sensible World, we can progress through contemplation of all of the other Forms, 
Intellectual Beings, within Divine Intellect itself. Each of these exists in an Eternal, self-forming, and 
Perfect Intellectual life. From here, we may approach Intellect itself, the principle which presides over 
the entirety of its sphere with indescribable Wisdom. This is truly the realm of the God Kronos, 
completely full and purely Intellectual. For it encompasses every Real Being, every Intellect, every 
Divinity, every God, and every Soul in Eternal stability. Why would it change from perfect bliss? Where 
could it go, seeing as how it encompasses everything? Why would it desire growth when it is already 
perfect? 


The nobility of Intellect is emphasized by the fact that everything it possesses is perfect. Intellect knows 
them directly and intuitively, as they are its own possessions. Intellect possesses Eternity, which Time 
can only imitate in its endless circuits within the sphere of Soul. The Soul's acts are successive, and it 
must divide them among the many concerns It has. First it thinks of Socrates, and next it thinks of a 
horse. Soul is only ever able to focus on one thing at a time. Intellect Eternally embraces all things 
simultaneously. Thus, all of Intellect's possessions are unchanging in identity. After all, in Intellect there 
is only the Eternal present. Everything always remains the same. Each Idea is both Intellect and Being. 
Together, they are Universal Intellect (i.e. Divine Intellect), or Universal Being. 


Intellect exists as Being because it thinks Beings. Beings exist because Intellect contemplates itself. As 
Intellect contemplates itself, the individual Beings are thought into Existence. There must be some 
principle, then, which causes Intellect to contemplate itself. This is to say, the cause of Intellect and 
Beings must be one in the same, as they exist simultaneously and inseparably. In turn, Intellect is always 
in two modalities: the thinker (Intellect) and the object of thought (Being). Intellect thus would not be 
possible without Difference (to distinguish thinker and object of thought) and Identity (to identify the 
thinker and object of thought). 


The first Principles, then, must be Being, Intellect, Difference, Identity, Movement, and Rest. Rest is the 
condition of Identity. Movement is the condition of thought. There must be Difference, because thought 
implies both a thinker and an object of thought. Without Difference, everything would collapse into a 
silent Unity. Thus, things must be different from one another, implying Identity. While Intellect is itself 
one, and all Intellectual Beings share in its Essence, differentiation requires Difference. In becoming 
Many, the principles of Number, Quantity, and Quality arise. From combinations of these, all other 
principles arise. 


5.1.5 The Dyad and The One 


Because there is Multiplicity in the Divinity that is Intellect, it is possible for Soul to exists within it (as 
one of the multiple things present there). Soul is thus always connected to Intellect, and it may remain 
within it entirely unless it chooses to separate from it. When Soul harmonizes with Intellect, it becomes 
United with it. From there, it looks backwards to Intellect's producer. Intellect's producer is that which is 
sublimely simple, antecedent to multiplicity itself. Number (and Multiplicity) are not primary or 
foundational. Before Two (the Dyad, multiplicity) there is One. For the transcendent Unity of all things is 
Indefinite. As soon as Definition is imposed onto Existence, Existence becomes Being, comprised of 
Beings which are Numbered. Multiplicity (l.e. Number) is thus the Essence of Being (I.e Intellect). 


Soul is one such Numbered Being. Things as primordial as Soul are not comprised of Mass or Magnitude. 
Things with Volume which can be apprehended by the Senses are derivative and don't come into Being 
until later ontological ranks. Just as the Body of the seed is less important than the tree it contains as 
Potential, the things which cannot be seen or touched are most important. Number, Dyad, Pair, and 
Multiplicity are all synonyms for the realm of Intellectual Beings or Ideas. These are the Reasons, the 
Intellectual Principles. 


The Dyad as a whole is indefinite in that it plays the role as the substrate for Potential. When the Dyad is 
combined with The One, individuated Ideas or Potentials (l.e. 'Ones'), are Determined. Thus, the Dyad is 
shaped in part by its own nature, and in part by impressions of The One itself. In this way, to have an 
Intellectual perception is to take two things, subject and object of thought, at once. This is to say, it is to 
make One of a Dyad. 


5.1.6 The Generation of Intellect from The One 

How does Intellect perceive? What are its perceptions of? How does Intellect emerge from The One ina 
way that it can perceive of The One? At this point in the Soul's journey upwards, it understands the 
Necessity of Intellect and The One's existence. Here it arrives at a question that wise people have asked 
since antiquity. Given the nature of The One, how does anything derive existence from it? How do 
Multiplicity, Dyad, and Number find their ontological foundation in The One? Why doesn't The One 
simply remain as it is, without begetting further hypostasis? In short, why does The One overflow into 
Multiplicity? Why do the various Real Beings that we can identify in all of the things we encounter point 
us back to The One? 


To aid us in answering these questions, we must invoke Divinity. We do so not with words, but by 
elevating our Soul to the Divine as the specific act of prayer. Such prayers must be made when alone, as 
The One is alone. Only by being alone can we emulate its state. To contemplate Unity, we must retreat 
inwards and remain in a state of internal tranquility. Here we contemplate the images before us. Soul 
and Intellect stand like statues at the perimeter of a temple. From within the temple, Unity shines fourth 
to reveal its mysteries to those who can reach a like state of contemplation. 


Everything which moves must move in some direction. Since nothing is external to The One, it follows 
that it has no directions in which to move. Thus, we should not hold that The One is moving. In fact, 
everything which comes after The One is reliant on The One's Eternally self-sufficient orientation and 
rest. It must be noted that when we speak of things being generated before or after in this context, we 
do not mean to imply time. Here we speak merely of causes and their subsequent consequences. That 
everything has origin in The One does not imply any movement within it. If Movement came into Being 
at this rank, it would demote Intellect to the third hypostasis. Since The One does not move, the second 
hypostasis is generated without movement, volition, or even inclination. 


Given these considerations about The One, how should we conceive of Intellect as arising from this 
Immovable source? It is like rays which project from a single point, like rays of light as they leave the 
sun. The central point remains unaffected and unaltered, while the rays spring fourth from it in every 
direction like a stellar corona. In this same way, all Beings produce an externally flowing power which is 
consistent with their Essence. So long as they retain their Essential Properties, this projection will 
subsist. For example, a fire will produce heat so long as it remains characteristically Fire. In the same 
way, ice will have a cooling effect so long as it remains ice. Perfumes provide a powerful example of this 
process, at least so long as they give off their fragrance. 


Everything that reaches its ultimate perfection proceeds to generation of something else. Thus, the 
Eternally Perfect will Eternally generate. What of the most supreme perfection? The supreme perfection 
will generate things which are surpassed in greatness only by the supreme perfection itself. What then 
comes after the supreme perfection, but before the various Perfect beings? This must be Intellect itself, 
the potential for all Ideas. Thus Intellect, being the second hypostasis, is also the second most perfect. 
Intellect Contemplates this Supreme Unity, and is contingent only upon it. On the contrary, this Unity 
stands alone and has no need for Intellect. One rank further, everything which comes after Intellect is 
contingent upon it. The Soul is the Actualization of Intellect's Potential, just as Intellect is the 
Actualization of The One's Potential. Yet the Soul's Actualizations are murky. Soul is contingent upon its 
contemplation of Intellect for its subsistence. So too is Intellect contingent upon its contemplation of 
The One. The only difference is that Intellect is not actually separate from The One in the same way that 
Souls are. Souls have Intellect between them and The One, whereas there is nothing between Intellect 
and The One (or Soul and Intellect, for that matter). Everything which comes into generation desires to 
reunite with the principle that generated it. This is especially true in contexts where the generated and 
generator share a sphere (l.e. Intellect and The One, Soul and Intellect). When the begetter is supremely 
perfect, its begotten are bound to it Eternally. Their only separation is Intellectual distinction. 


5.1.7 The Generation of Soul from Intellect 

This is to say, Intellect is an image of The One. Let us unpack this in greater detail. This is meant to 
express that Intellect is produced by The One and that Intellect derives its character from The One. 
Intellect is to The One as rays of sun are to the Sun itself. Yet The One is not Intellectual. How then can it 
produce Intellect? 


The answer is that Intellect forms itself by reversion to its source. In this process, Intellect has an 
experience of The One. It is Intellect's experience of The One which constitutes the Intellectual 
hypostasis. All experiences are either Sensory or Intellectual. Yet sense perceptions occur in straight 
lines. Intellect is more like a circle surrounding a single point. Yet a circle can be divided, so even this 
analogy is flawed. Intellect is indivisible. It is itself One thing, yet it is also the Principle of all Potential 
things. In directing the productive power of The One to each thing, Intellect cuts itself off from The One. 
If it were not distinct from The One in this way, there would be no Intellect to speak of. In being distinct 
from The One, Intellect naturally has its own experience, and through its own perspective has 
knowledge of its identity and power. Intellect's power is to generate Essences. Indeed, Intellect's first 
self-forming act is to define its own Essence by way of the power of The One. 


Intellect perceives itself as it derives from The One. Here it understands the distinction. Intellect sees 
itself as an Essence, a Being. The One is Unity. Thus, the definite Intellect contrasts itself with the 
indefinite One. Intellect sees that all definition, all Essences, all distinctions, and all lives reside within 
itself. So Intellect becomes the distinctions within the Indivisible. It then understands that The One is 
none of these things. The One cannot be any thing if it is to be the source of all things. It cannot even be 


everything. It must not be constrained in any way by shape, form, or distinction. This is why Being is the 
realm of Intellect. Beings within Intellect are distinguished by their Essences. Beings cannot be 
suspended in Indefiniteness. They are stably Definite, and their distinguishable Essences mutually 
support each other perfectly. This is what is meant when they are called the Real Beings. 


The Divine Intellect, descended from The One itself, is thus the purest Intellect. Upon its birth, all other 
Intellectual Beings are birthed simultaneously. These Being encompass the Beauty of all of the Ideal 
Forms and the Intelligible Gods. Intellect is full of Beings, as though it were born pregnant. Intellect is 
thus like Kronos, keeping his children within his belly. Kronos was the wisest of the Gods before the birth 
of Zeus, and so he withheld his children from his wife Rhea and the realm of Matter. Like Intellect, 
Kronos was full. It is only after Kronos reaches this fulness that he begets Zeus. 


Yet as Kronos produces Zeus, Intellect produces Soul. Something as perfect and powerful as Intellect 
could not possibly remain unproductive. Yet even Kronos could not beget something greater than 
himself. His children can only be reflections or images of him. Thus, to Intellect's inherent Definiteness, 
we contrast Soul's initial Indefiniteness. It must be Formed and Ordered by a superior Principle. Soul is a 
Reason, and its role is to Reason discursively. In this way, Soul Reasons its way through Intellect. Soul is 
then like the rays of light that springs fourth from the sun. At one end, Soul is permanently connected to 
Intellect at its root, and from here it draws its power and laws. At the other, Soul mingles among inferior 
things. Perhaps it is more accurate to say that Soul generates inferior things. After all, Soul can only 
beget something inferior to itself as well. As we will see, the sphere of Divinity ends with Soul. 


5.1.8 The Tripartite Hypostasis of Plato 

Now we understand Plato's tripartite division. Plato writes that everything surrounds the King of All. This 
is a reference to the First and Second ranks. Plato goes on to say that the Second rank is surrounded by 
things of a like nature to the Second rank, and that the Third rank is surrounded by things of a like 
nature to the Third rank. (see Plato's Letters, Letter 2.312e). Plato also states that there is an author to 
the Lord of Cause. (See Plato's Letters, 6.323d). The Lord of Cause is a reference to Intellect, which is to 
play the part of the Demiurge. It is this Demiurge which produces Soul. This can be ascertained from 
Plato's famous mixing bowl example (See Plato's Timaeus, 41d). Plato also refers to the progenitor of 
Intellect as The Good, and as beyond Being (See Plato's Republic, 6.509b). Plato refers to the objects of 
Intellect as Being (See Plato's Sophist, 246b) and as Idea (See Plato's Republic, 507b). Plato clearly 
understands that Intellect comes from The Good (l.e. The One) and that Soul comes from Intellect. 
These teachings are not modern inventions. They were taught in the most ancient of times as well. Our 
goal is to bring these truths out in technical terms through the exegesis of Plato's works. References to 
Plato serve as testimony that he held these views. 


These teachings go back to Parmenides, who identified Being as Intellectual. This is to say, he did not 
place Being, Existence itself, in the realm of Sensation. He writes that thinking and Being are one in the 
same (see Parmenides's Fragment 28 B3). He recognizes Being as at Rest (see Parmenides's Fragment 28 
B8). As an eternal Sphere which encompasses all Beings, he recognizes that it is completely free from 
movement or motion (see Parmenides's Fragment 28 B8). Thinking is not external to Being, but internal 
to it. Yet with all of his affirmations of Unity, he is criticized as implying Multiplicity. Plato's dialog by the 
same name presents a clearer interpretation of the view. Here too he affirms three divisions (See Plato's 
Parmenides, 137-155). The One, The One-Many (l.e. Intellect), and The One and Many (l.e. Soul). 


5.1.9 Anaxagoras, Heraclitus, Empedocles, Aristotle, and Pythagoras on The One and Intellect 


Anaxagoras also holds that Intellect is pure and unmixed (See Anaxagoras Fragment 59 B12). He too 
posits a first Principle which is separate from the realm of Sensation, though his account is 
underdeveloped due to the antiquity of the age in which he wrote. 


Heraclitus also knew of an Eternal and Intellectual One. This can be ascertained in his statements that 
the flux of the realm of Bodies implies a repose to which this flux resides (See Heraclitus Fragment 84). 


For Empedocles, Hate divides but Love unifies. Love he makes an incorporeal Principle, whereas the 
Elements play the role of matter (see Empedocles Fragments 31-36). 


Later, Aristotle writes that the First Principle is separate from the Sensible realm, and that it is also 
Intellective. Yet Aristotle removes it from the first rank in stating that it thinks itself. Indeed, Aristotle 
posts as many Intellective beings as there are spheres in the Heavens, positing Intellective ability as their 
Principle of motion (See Aristotle, Metaphysics, 12). In doing so, Aristotle departs from Plato's teachings. 
This is without good reason, though he frames it as plausible as opposed to necessary. A sound 
objection to this teaching is that it is more plausible that all of these Heavenly spheres (and their 
movements) are coordinated into a single system, referencing a single First Principle, namely The One. 


We might ask Aristotle if all of the Intellectual Beings have The One as their Principle, or if there are 
multiple Principles from which they proceed. If all Intellectual Beings depend upon The One, then they 
will be analogous to the Sensible sphere. This is to say that lessor spheres will be encompassed by more 
dominant spheres until the ultimate sphere which is dominant over them all is reached. In this case, the 
first Principle in Intellect will encompass all of the remaining Intellectual Beings. This Principle would 
then encompass the Intellectual realm (i.e Nous). Just as in the sensible world, these spheres are not 
empty. The first sphere of the Sensible world is full of stars, as are all of the lower spheres. Thus, in the 
Intellectual sphere, the Principles will encompass many entities. The more primordial an Intellectual 
entity, the more Real its Being (in that they are less contingent than those which come after them). 


On the contrary, if each of the Intellectual Beings is itself a Principle, then the chains of contingency 
break. What then could coordinate their actions? How could an infinite number of desperate Principles 
forge the harmony that we witness among the Heavenly Bodies? What reason do we have to posit as 
many Intellectual Principles as there are Heavenly Bodies? How can Intellect really be divided into such 
disparate actors given that there is no corporeal Matter which separates them? 


Among the ancients, disciples of Pythagoras (and Pherecydes) have insisted on this account of things. 
Some of them wrote these teachings in writing, whereas others only transmitted them orally or in 
secret. However, even some of them ignored the topic altogether. 


5.1.10 The Three Hypostasis of Reality Correspond to the Three Phases of the Human Soul 
In summary, we have now shown the necessity of this scheme. 


There is a One which transcends Being. Our arguments have shown this to the degree that it is possible 
to given its transcendence. Next in rank is Intellect and Being (l.e. Nous). Third in rank belongs Soul. Just 
as we find these in Nature, we find these within ourselves. This is not to say that these occur within us in 
a Sensible way, as they are beyond the realm of Sensation. We mean this in the same way that is meant 
when something is described as outside of even the Heavenly sphere. When we describe these three 
ranks as within a Human Being, by this we mean (as Plato writes) the inner person (See Plato's Republic, 
9.589a). 


Our Soul is apart from the Sensible realm. The Human Soul is Divine, as is the nature of Soul in general. 
Within our Soul is the ability of Discursive Reasoning. Yet we must distinguish between the part of Soul 
which Reasons (i.e. the Reasoning Soul), and the part of Soul which has access to the objects of Reason 
(i.e. the Intellectual Soul). The Reasoning phase of Soul has no need for a Body or Organ. Its actions are 
purely metaphysical, and so it remains purely metaphysical. When not mingled with Body, it thus clearly 
belongs squarely among the most noble Beings in Intellect. It has no locus in of itself, as it is beyond the 
realm of Bodies and physical location. 


Plato writes that the Demiurge extends Soul beyond the extremity of Sensible World (see Plato's 
Timaeus, 34b). This is a subtle reference to the phase of Soul within Intellect. As for the Soul of a 
Human, he hides this teaching in placing the Intellectual phase of Soul within our head (See Plato's 
Timaeus, 90a). When Plato writes that purification consists in separating the Soul from Body (See Plato's 
Phaedo, 67c), this is not meant in a spatial sense. Our Intellect is separate from the Sensible world 
innately. Rather, this is a call to abandon focus on the passions of the Body, even in the phantoms of 
Imagination. We must not allow Bodily inclinations to divorce us from Reason. The Soul ought to elevate 
its lower phases to the Intellectual, the lower phases being those mingled with the Body. 


5.1.11 The One as the Center Point from Which All Radiates 

There is a Soul which Reasons about what is Good, Just, and Beautiful. Since Reasoning is used to 
deduce which things are Good, Just, and Beautiful, it follows that there must be Eternal and immutable 
Justice, Goodness, and Beaty for use in such Reasoning's. How could we judge what is Good, Just, and 
Beautiful if there is no Goodness, Justice or Beauty for use as reference? Further, given that the Soul 
does not constantly Reason about such things, it must possess an Intellect which is apart from discursive 
Reasoning for these concepts to permanently reside. This Intellect, too, requires a Principle. This 
Principle of Divine Intellect (l.e. The One) must be indivisible and without locus. Yet it must also manifest 
in each Being capable of receiving it. Thus, it is both distinct from these Beings, yet manifest to them. It 
is like a single point which subsists entirely within itself, and its manifestations are like radii which reach 
outward to form a circumference around it. It is by this method that we too are connected to The One, 
and indeed are contingent upon in. To ascend towards it is to ascend into the purely Intellectual sphere. 


5.1.12 Human Ignorance and its Remedy 

How is it that we can have such great Principles within us, yet more often than not we don't access 
them? Why do we allow them to lie idlily within us? In fact, there are Human Beings who never even 
become aware of their presence. Regardless of our behavior, Intellect and its superior Principle are 
always active. The same is true for Soul, which never ceases in its motion. We merely do not always 
perceive all of Soul's activities. They only make themselves readily known when they reach our faculties 
of Sensation. When activities within us do not reach the Sensitive phase of Soul, they do not reach the 
entirety of our Soul. Thus, we do not perceive them, as our experience is that of the entirety of our Soul. 
This is to say that our Soul consists in more than the powers of Sensation. As long as we are alive, each 
power of Soul performs its proper function, but we only know of those activities which are 
communicated to us. To really perceive ourselves, we must intentionally turn our focus inwards, and 
apply the entirety of our Soul to the task. To hear one sound amongst cacophony requires one to ignore 
the other sounds. Thus, to perceive of ourselves properly, we must eject all external distractions. Unless 
these aspects of our Soul force us to be aware of them, we must listen carefully such that we may hear 
them as they emanate from above. 


